WALA  

people
Wala  (sing. Waluu))

language
Walii 

home area
Wapaluu  (meaning Wala land)  about 2,000 sq km

other local peoples


main towns
Wa  (population  1970 13,740; 1984 36,067; 2000 66,644)) 


also Mangu, Kperihi, Busa, Boli and Goli

chief
Wa Na

name of God
Naangmin

traditional god
Tengbangaa       chief shrine at Dondoli 

main occupation
farming, petty trading, commerce

location
Wa West, Wa Municipal, and parts of Wa East
 

-- PB interiew with Dr Suleman Mahama Bakury 

AN ORGANISATION CRIPPLED BY DIVISION

The JHI or Jamiatu al-Hidayatul al-Islamia was founded following the return of a group of Wala from the Hajj in 1948. Inspired by their experience, representatives of five Wala clans established an institution of learning under that title. The Jamiat opened Arabic schools, which in 1978 came within the state system under an Islamic Education Unit; it constructed mosques, including Wa Central Mosque; secured scholarships for further studies in Egypt; and organised preaching tours to some non-Muslim areas.


It started to develop sections devoted to social welfare, preaching and publication, education, health, agriculture, and justice and reconciliation, but never seemed to need a written constitution. In that form it existed for 30 years, till around 1985 the death of the chairman and vice-chairman, in an accident, gave one group the opportunity to take over the leadership. Others contested the way this was done, and 20 years later a case is being pursued at the High Court to reach a final conclusion.


The dispute is severely hindering the work which JIH aims to do.  

WALA POPULATION 

Table 1
WALA COMPARED BY YEAR 

	
	1960 Census
	1984 estimate
	2000 Census
	UN 2005 est

	3 N Regions
	37,320
	65,310
	99,316
	

	
	
	
	
	

	Other 7 Regions
	9,820
	17,774
	74,220
	

	GHANA Total
	47,140
	83,084
	173,536
	245,230


Table 2
WALA COMPARED BY REGION   
	 Northern regions

	Upper East
	Upper West
	Northern
	NORTH TOTAL

	1,939
	89,6o7
	7,770
	99,316

	Southern regions

	Western
	Central
	Greater Accra
	Volta

	5,492
	2,648
	9,651
	1,005

	Eastern
	Ashanti
	Brong Ahafo
	SOUTH TOTAL

	5,315
	20,289
	29,820
	74,220

	GHANA Total
	
	
	173,536
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LANGUAGE AND DIALECTS


WALII is a Gur language of the Oti-Volta (North Ghana) sub-group, very closely related to Dagaare, and with influences from Wangara-Jula, Dagaare, Mampruli and Dagbanli, all of which have had direct and lasting contact with Wa over the years.


Dialects    Batigi, Femara, and Nome to the south, to the west the Dolombo speak Dolumii.


Language use   Walii is taught in schools around Wa and is used as a commercial language in surrounding areas, since many Wala are both Muslims and traders.  Walii is used in churches.

	work begun by Baptist 

Mid-Missions 
	NT started                          1966
	NT printed by Baptist 

Mid-Missions


	Literacy students enrolled
	

	
	
	1985
	
	


LITERACY/BIBLE TRANSLATION

ORIGINS, HISTORY, AND AUTHORITY

Wilks’ book “Wa and the Wala” (CUP 1989) is a meticulous account of Wa custom and history, based on fieldwork done in 1962-69 when he was serving as a tutor with the Legon Dept of External Studies. This remains the standard work on the subject, along with the smaller studies by Iliasu and Tuurey.


An ancient Arabic document, Khitab Ghanja, the Gonja Chronicle, is the first written record of Wa. It mentions the death of Abdallah, king of Wa, in 1143 AH (1730-31 AD). The Wala kingdom was probably established in the mid-1600s. (IW)


Levtzion suggests that the Muslim influence came in two phases; as happened elsewhere, Islam was first introduced by Wangara traders, and later an imam came and established a Muslim presence at the Wa-Na's court.


A Jula (Mande) group of Muslim Wangara traders settled near Wa from an early date, in the villages of Nasa, Vise, and Kpalwogho. Later the yarna of one village introduced an imam, Ya' Umaru, to the third Wa-Na, Pelpuo, (son of the founder of the kingship). Ya'umaru was made welcome and he established a Muslim influence in Wa. (NS)


These Jula Muslims were integrated into the Wala state through marriage and observance of customs, and began to speak Wali instead of their native Mande language.  Thus they contrast with the Ligbi Jula, who have maintained their Mande language to this day.


Wilks describes three kinds of authority in Wa. First, nalun, the authority of the Na, which is shared to some extent by the nabihi, a class of descendants of previous Nas; the kingmakers who select the next Na from the various candidates presented are all nabihi. Secondly there is yerilun, authority of the Muslims and the imamate. Finally there is tendaanlun, the authority of the earth-priests, exercised largely in granting land to those who apply. 


Manuscripts of three 19th-century kubaru   These are written editions of oral tradition written in Arabic and in Hausa (Ajami script), give variant accounts of the early history of Wa chieftaincy. Each includes a slightly differing list of Nas from Suri, Saliya, Gura, Pelpuo, and Kpasa onwards. All are kept by PRAAD:


The story of Wala, our land is a Tendanaaba account, and affirms the right of Widana and his daughter’s son Kpasa to nalun.


The story of the  Sultanate in the land of Wa is a brief Muslim account copied in 1920.


The story of rule in Wa is a nabihi account which exists in three versions, two copied in 1922-23 and the third, a different account, in 1963. The story seeks to affirm that after Pelpuo had held the nam (= served as Wa Na) it passed to the descendants of Saliya and did not revert to the descendants of Suri in Witanayiri. (ref HSW/b and HSW/a)


Nathan Samwini says that Suri’s family and Kokoyiri in Mangu, near Wa, still remain the custodians of the Wa shrine.  (NS)  [Nathan, please clarify further, with reference to Wilks p 81] 

Eras in the history of Wa


The 19th-century “Scramble for Africa”    “Scramble” is the right word for the way European nations pursued their territorial ambitions in Africa in the late 19th century. They were competing with Arab and Fulani jihads which combined Islamic preaching with slave-raiding and attempts to establish their own empires. 


During the first half of the 19th century Uthman dan Fodio and Muhammad Bello effectively imposed Fulani rule on most of what is now Nigeria, and in the last 30 years from 1870 Samory and Babatu were slave-raiding and attempting to establish their own rule across the sub-Saharan belt from what is now northern Guinea to northern Ghana. 


Wa was involved. In 1897 Babatu occupied Ducie hoping that he would gain some leverage with the British and French. Wilks comments that at this point “the future of Wala must have appeared to lie in its association with the Samorian state”.


The colonial period: Direct rule 
British rule over the land east of the Black Volta was finally confirmed by the British-French Convention of 1898, under which the French abandoned their claims to that area. The colonial authorities had little idea how they would administer this vast new region, which they called the “Northern Territories”. H P Northcott had been appointed Commissioner and Commandant in 1897. He inherited a variety of treaties of friendship or protection which George Ekem Ferguson had concluded with the Wa Na and other local chiefs, and he hurriedly concluded additional treaties with the Dagaaba who had been in rebellion against Wa for several years; but he had to learn from scratch the patterns of chieftaincy and in particular the procedures for choosing and appointing new chiefs when any of them died. 


Indirect rule “in the dark”: In 1921 Governor Guggisberg decided to introduce into the Northern Territories the principle of “indirect rule” which Lugard had applied in Nigeria. He wanted to simplify administration by allowing the large tribes with strong chiefly structures to control the smaller tribes, which were regarded as “acephalous” and difficult to administer directly from a regional capital. Meanwhile, for the next ten years government policy was confused. Wilks quotes comments by T S Thomas, then Acting Governor, in 1928: “So far as I can ascertain, this Government is completely in the dark as regards the native administration of the Northern Territories”.

 
The 1933 “Constitution”   Against that background, in 1931 a newly-appointed Wa District Commissioner attempted to convene a “preliminary conference for recording the Wa Constitution”. The conference made no progress and was suspended. Instead, an existing constitution drawn up for Dagomba was adapted to Wala. Two years later it was presented to the Wala chiefs for them to accept, without any further investigation or consultation. Wilks aptly describes the procedure as “perpetrating a fraud”, yet the Wala chiefs accepted it. This document, thrown together without appropriate authority, has nevertheless been the rule-book for civil servants and Wala traditional authorities through every administration, colonial and independent, from 1933 to the 2009 administration of Atta-Mills and the PDC government.


In the past, whenever a Wa Na died, the kingmakers had been free to appoint the most suitable candidate from those put forward by three gates, Busa, Pirisi, and Sing, The record of Nas over the whole of the 19th century to 1978 (Wilks p 80-83, see appendix to this chapter), and this showed that the nabihi kingmakers had absolute discretion to choose.  Sometimes two successive Nas were chosen from the same gate; sometimes a gate did not have its candidate selected for five or six occasions. But the arrangements were not clearly defined, and selection depended more on individual personalities and reputations than on laid-down procedures.


By contrast, the 1933 constitution required that gate must follow gate in an invariable order. This led to the appointment, in 1949, of Mumuni Koray, an Ahmadi, who was unacceptable to the Sunni majority; and in 1961 Sidiki Bomi II, a man who was already old at the time he became Wa Na, and who occupied the skin for a further 17 years 


There was another gate, Nakpaha, which had made many unsuccessful attempts to have their candidate accepted, but had never been take seriously. Mumuni Koray upset the three-gate principle by adding Nakpaha as a fourth gate.


When Sidiki Bomi died in 1978 Momori Bondiri II was appointed; but the unsuccessful Nakpaha candidate, Yakubu Seidu Soali, appealed through the regional and national houses of chiefs to the Supreme Court, who ruled that it was not their business to appoint the Wa Na. Instead they enlarged the group of kingkmakers to include not only the representatives of the three original gates, but in addition Nakpaha and three other holders of traditional office. The kingmakers confirmed Momori Bondiri II by 5 to 2 but Nakpaha continued to contest the result and there was a week of violence, virtually a war between Nakpaha and the three other gates. Many died.


On Momori Bondi’s death in 1993 Nakpaha again presented a candidate, and when the kingmakers rejected him the Nakpaha gate appealed to the PNDC who supported their candidate, Yakubu Seidu Soali; The case again went to the Supreme Court, and Nakpaha won the case at each level, but Yakubu Soali was unable to function as Wa Na till in 2004, the Regional Minister, Ambrose Dery, made him Wa Na, over-riding the 1933 constitution. For the first time in history a Na came from the Nakpaha gate.


However his reign was ineffective for the nabihi prevented him from occupying the Wa Na’s palace. He eventually took poison and died in 2007. 
Following his death, and contrary to custom, the tendaanba called a meeting of the nabihi. The only ones who  attended were a small minority of the Busa gate members, who claimed that their candidate was now Na. Once again a man claimed to be Wa Na but the palace was unoccupied and an inconclusive tribunal the following year declared “There is no Wa Na”.



Thus for half a century Wa has been living in an atmosphere of crisis and latent conflict, all resulting from a defective system of chieftaincy. There have been occasional incidents such as gunshots, burning of prayer mats, and attempts to seize cars. Major violence can erupt at any moment, as it did in 1979. The Police are on their guard against causing offence to either side. 
A peaceful society requires a chief around whom others have their appropriate places, and at the time of writing Wa does not have such a key figure in place.


See notes of interview with Saeed Bomson in diary for 27 Jan 2009


Get dates from files of Graphic and Times

INHERITANCE


A father’s property is shared among the first born sons (multiple wives can have multiple first-corn sons) as representatives of their mother’s children. Land is not inherited – it reverts to the clan; but an eldest son inherits property from his father. Widows may marry the late husband’s brothers and cousins; never his sons or nephews.

COMPOUNDS


Traditionally, rooms were mostly square or rectangular with flat roofs, but in recent times many houses have been roofed with corrugated iron or aluminium sheets.  Three or more households may occupy a building, each with their own self-contained area including living rooms, kitchen, yard, and space for animals.  Compounds are built 200m apart to prevent livestock from getting mixed.

FARMING, TRADE, DAILY LIFE AND SERVICES


Farms are from one to five km from the compound.  Crops include yams, guinea-corn, maize, millet, and groundnuts.  The people fish in local ponds and streams, and hunt small game and birds.  Dawadawa pods are collected in April/May by the women, and shea nuts in June/July. Wala women are known throughout the three northern regions for producing the best shea butter; elsewhere herbs are added to it, but in Wa there are no additives.


The people make rope, mats, baskets, and pottery. Smock-weaving is becoming an important enterprise. 


Markets    The main market is at Wa, where one can buy forest and industrial products, foodstuffs from the south, textiles, and so on.  Traders come to Wa market from outside the area to buy yams, cereals, and charcoal. Local traders travel to sell their produce in markets up to 50 km away; some go as far as Techiman in Brong Ahafo. 


Local markets operate in the villages and at Dorimo, Ga, Wechiau, Tandina, and Piisey. 


Daily life     In Wa itself there is a piped water supply and stand-pipes. Elsewhere water is carried home by women and children from bore-holes, wells, and ponds.  Firewood is collected from the bush, and kerosine is sold in the markets.


Food    In each household the wives share the cooking in rotation.  Sao or tuo zaafi is the staple food, while fufu and rice are also popular.


Services   Wa as the regional capital is a centre for local government and police.  There is a secondary school and a training college.  Buses travel daily to Tanina and to Kumasi and Hamile.  Lorries come in on market days from Dorimo and other villages.

MIGRATION


Wala migrate to the surrounding country in search of land for farming; others go to southern Ghana, for instance to Kumasi, Obuasi, or Accra, to look for paid work.

RELIGION

	estimated %age
	Traditional
	Muslim
	Christian
	No religion

	1986
	              50+

	40+           
	2+
	

	2006
	30+
	45+
	15+
	


Traditional Religion  

Traditional Wala have rituals and beliefs similar to those of the Dagaaba, and no attempt is made to repeat here what has been said above about the Dagaaba.  

Islam

Following the first introduction of Islam, described above in the section "origins and history", its growth during the next 200 years was probably a slow process.  Though there is not much evidence to go on. Levtzion concludes that "until quite recently, less than a century ago, Wala chiefs had not attained a degree of Islamization higher than that of chiefs in the other Middle Volta states".  He quoted a Muslim elder as saying that the first real Muslim to become Wa-Na was Na Saidu Takora, who was deposed by the British in 1896.  As recently as 1916 "Wa-Na Dangana Tahuna (1908-19) had sent away Muslims who had come to pray for him in Ramadan".  However, Levtzion continues,


the smallness of the state and the vitality of the Muslim community contributed to the influence of the Muslims in the cultural, social, and political life.  Chiefs and Muslims, both representing ideas and institutions alien to the local segmentary society, found mutual support in each other . . .  The dichotomy between the Wala (comprising the chiefly lineages and the Muslims) and Dagaba (the commoners) may explain why the contribution of the Wala Muslims extended beyond usual religious services to actual political support, and why the Wala chiefs seem to have been inclined towards Islam more than chiefs in other Middle Volta states.  


Islam is growing gradually, mainly in the town centre and by biological growth, with limited conversions from ATR or Christianity. 
Christianity


Roman Catholic missionaries started work in the Wa area around 1930, but Wa remained an outstation of Kaleo until 1960, when it became a parish and it was decided to make Wa the base of a new diocese.  A cathedral was completed in 1978.  However most Catholics in Wa are non-Walas working in the regional capital.


Baptist Mid-Missions started work in Wa in 1954 and have a small Bible College there, founded in 1963 to train pastors.  At this point the students include three Dagaaba and one Wala.  The Baptists have translated the New Testament into Wali and it was published in 1985.


Methodists also came to Wa in the 1950s, led by the energetic pioneer Paul Adu, who became  a popular spokesman for the north in southern churches during the 1950s and 1960s; there are now two Methodist pastors in Wa.


Other churches    During the 1990s, Assemblies of God, Ghana Baptist Convention, Fountain Gate and other newer churches moved into the Wa area. 

Churches in 
Catholic, Baptist (MM), Baptist (Ghana Convention), Methodist
 order of size


CHURCHES AND MOSQUES IN WALA COMMUNITIES AND VILLAGES
    In over 1,000 villages listed, the various churches had the following, in 1986 and 2010:

c = congregation (number)   p = pastor, priest   b = own church building

	towns/  villages
	Ang    
	B (C)


	BMM  (1954)   
	Cath  (1930) 
	
	CAC   
	COP  (1970s) 
	F’tn Gate
	GAOG  (1994)
	Meth  (1954)
	Pres   (1986)
	SDA   (1956)

	
	’86     ’10
	’86    ’10
	’86      ’10
	’86       ’10
	
	’86     ’10
	’86       ’10
	’86  10
	’86  10
	’86       ’10
	’86       ’10
	’86       ’10

	Wa &c*
	c       c            
	15c  10b
	c        c
	c      3c
	
	c       c
	c        c
	      c
	1   5b
	14c    41c
	1         2
	c          c

	Mangu 
	
	
	
	
	
	
	
	
	
	
	
	

	Kperihi
	
	
	
	
	
	
	
	
	
	
	
	

	Busa
	
	
	
	
	
	
	
	
	
	
	
	

	Boli
	
	
	
	
	
	
	
	
	
	
	
	

	Goli
	
	
	
	
	
	
	
	
	
	
	
	

	TOTALS
	
	
	
	
	
	
	
	
	
	
	
	

	+ church  attend’ce
	
	50
	
	700
	
	
	
	200
	
	50
	
	


*  All data in this row are total figures referring not to Wa alone but to the whole area
[Readers are asked to help by adding data for the five villages listed and sending to Peter Barker]


+  figures of church attendance refer partly to non-Wala working in the regional capital
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offered to write Dagaaba and Konkomba chapters
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APPENDIX – WA NAS FROM THE FOUNDER, SURI, ONWARDS 

Gates as recorded by TAW (Ta’rikh Ahl Wala) and District Commissioner Whittall

Details as given by Wilks (Wa and the Wala, CUP 1989, pp 80-84)

Wa Na

Gate, TAW
Gate, Whittall
when active or







date started

Suri

Saliya

Gura

Guli
Busa

Pelpuo

Busa

Kpasa

Guli
Guli

Na Djare
Pirisi
Pirisi

Yijisi

Djonyuse
Sing
Sing

Saka

Busa
Busa

Kunjokun
Pirisi
Pirisi

Ddanduni
Pirisi
Pirisi

Fijolina 
Busa
Busa

1810s, 1820s?

Buntigsu
Busa
Busa

Sadja

Pirisi
Busa

Pelpuo II
Busa
Busa

early 1840s

Jinsun

Pirisi
Busa

Sobuun
Busa
Busa

Bondiri
Sing
Sing

early 1860s (or 1841)

Gangume
Busa
Busa

late 1860s (or 1845)

Bachigme

Pirisi

1875

Dibayiyege
Busa


1880

[Bachigme]
Pirisi


1880

Saliya


Busa

Balannoya
Sing
Sing

Mahama Fua
Busa
Busa

1880s

Saidu Takora
Pirisi
Pirisi

1894

Momori Tangile
Busa
Busa

1898 - 1908

Dangana Tahuna
Sing
Sing

1908 - 20

Pelpuo III
Busa
Busa

1920 - 35

Hamidu Bomi
Pirisi


1936 - 43

Sumaila
Busa


1943 - 49

Mumuni Koray
Sing


1949 - 53

Saidu II


Busa
1953 - 61

Sidiki Bomi II


Pirisi
1961 – 78


from 1961 Yakubu Seidu Soali was contesting Sidiki Bomi’s right to the skin 

Momori Bondiri II


Sing
1978 – 93?  


one-week war in 1979 between Nakpaha (Yakubu Seidu) and the other gates 

Yakubu Seidu Soali
(inactive 1993-2005)
Nakpaha
1993 – 2007

    Yakubu was inactive from 1993 till in 2005 Ambrose Dery, Regional Minister, asked him to act as Wa Na
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